63

SUNYATA IN THE LOTUS SUTRA

Carmen Dragonetti
Institute of Buddhist Studies Foundation, FIEB, Buenos Aires

Diverse points of view
for the study of the Lotus Sitra

The Lotus Sutra can be considered from several points of view. The
Lotus Satra is a foremost religious book. Its central teaching is the
possibility for all living beings to achieve Supreme Perfect Enlightenment,
i.e. to become a Buddha. Even Devadatta who attempted against Buddha's
life can reach that state. The Sutra shows also the way to attain the supreme
goal of Buddhahood, the discipline to which one has to submit: the severe
bodhisattvacarya. Linked with its central thesis other notions are dealt with
in the Lotus Sitra: the updyakausalya or ability, on the part of the Master,
in the use of teaching methods, which allows him to adequate the message
he will impart to the peculiar psychological and intellectual condition of the
person who receives it; the adhimukti or open-mindedness, which permits
the reception of a new beneficial message, even if it is contrary to deeply-
rooted convictions; the samdhabhasya or that special form of discourse
which, without deflecting from truth and as a result of the appliance by the
Master of the ability in the teaching methods, presents the message in such
a way that it can be grasped by the person, to which it is intended, with a
certain (provisional) meaning that he accepts, and to which, later on, in the
convenient moment, the Master will give its true, richer, more complete,
definitive meaning; the ekayana which affirms that Buddha has taught only
a single Vehicle although it can be imagined that He taught several

Vehicles in the course of His life, incurring by doing so into
L This article is an enlarged version of the short paper read in the XIIth Conference of

The International Association of Buddhist Studies, Lausanne, Aug.23-28, 1999.



64 EHEALBIE (5526%)

changes or even falsitics; in fact this wrong impression is due to His having
recourse to the updyakausalya which makes Him grant the ome and same
Teaching to His followers under drverse forms. Many other religious aspects of
Buddhism are dcalt with in the Satra.

The Lotus Sitra can be considered also as a sourcc of historical
information. For instance it informs us about the rcactions of the Hinayanists in
face of the Mahayanists’ new message. We have written an article concerning
this matter, “The conflict of change in the Lotus Satra: the Hinayanist reaction”,
which has been included in Hokke Bunka Kenkyi (Tokyo) 1998, pp. 1-30 .

References to the socicty of its time arc also found in the Lotus Sitra. The
Satra describes the way of life, behaviour, rcactions, feelings of monks and
nuns, lay malc devotees, lay female dcvotees, of the father that saves his sons
from fire (Chapter 111), of the rich householder and his son of low dispositions
(Chapter 1V), the physician who, with herbs found in the Himalaya and a special
treatment, restores the sight to a blind-born man (Chapter V), the guide that
safely leads the caravan through the dangerous forest (Chapter VII), the two
intimate friends (Chapter VIII), the Preachers of the Dharma (dharmabhanaka),
etc.

The Lotus Sutra partakes of the conception of reality maintained by
Buddhism. Cf. F. Tola and C. Dragonetti, “Buddhist Conception of Reality”,
Joumal of Indian Council of Philosophical Research, Vol. X1V, (1996), pp.35-
64. The Lotus Sutra refers to inexistence of temporal beginning, infinitude of
space, the limitless number of worlds and beings, dynamic form of existence,
laws that govern the empirical reality, the universal causality, etc.

In the present article we want to study the theory of Sinyari as
manifested in the Lotus Siatra. Of course, given the predominantly religious
character of the Sitra, we cannot expect to get on this matter a great amount of
information. Nevertheless references to this important philosophical theory are

found in several chapters.
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Meanings of the word dharma
The word dharina, so much connected with 5{]/1}17(3’, in singular or plural
has a wide range of mecanings. Cf. Magdalenc and Wilhelm Geiger, Pali
Dhamma vormehmlich in der Kanonischen Literatur, in Kleine Schrifien,
Wiesbaden: Franz Steiner Verlag, 1973, pp. 101- 228. Of all these meanings two
interest from philosophical point of view: a. /aws as the rules, norms, principles
that govern the behaviour, the processes, the cvolution of beings and things, and
b. elements of existence as the components or factors of the existence. The

sccond meaning is specially related to the theory of Sinyata.
Passages referring to dharmas and Sinyatd

Sunyati and dharinas in rclation to it are referred to in many passages of

" the Lotus Sitra (we quotc according to Kern-Nanjio cdition), as for instancc in:

1. Chapter I, p.48, verse 68 a-b:

evaimn ca bhasamy ahu nityanirvrta adiprasanta imi sarvadharmal /

(And so I declare that all these dharnas are eternally extinguished and

calm from the beginning)

2. Chapter 111, p.62, verse 12 b:

... sunyams ca dharman ahu sparsayitva /...
(... I, having attained [the knowledge of] the void dharmas, ...)

3. Chapter IV, p. 101, line 1:

... Sunyatanimittapraprhitam sarvam aviskurino

(... we manifest that all is Voidness, [the state] devoid of causes,

[the state] devoid of purpose)
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4. Chapter IV, p. 117, verse 45 a-b:

nirvanaparyanti samucchraye ‘smin paribhavita sunyata dirgharatram /

(In this body, whosc end is the Nirvana, having long been thoroughly

imbued with [the idea of ] Voidness)

5. Chapter V, p. 124, line 10 —p. 125, line I:

so ‘hain ... °dharmam viditva ... akasagatikam ...

(I, knowing the Dharma ... leading to Voidness)

6. Chapter V, p. 131, verse 41:
ya riddhimantas catudhyanadhyayino ye Sunyatam Srutva janenti pritiny/

rasmisahasrani pramuricamanas te caiva vuccanti mahadruma rha //

(those who possess the supernatural powers, who meditate the four
mcditations, who hearing about Voidness feel delight, and who emit

thousands of rays, they are called ‘Great Trees’)

7. Chapter V, p. 133, line I:

sarvadhanmasamatavabodhad dhi kasyapa nirvanam

(since from the knowledge of the sameness of all the dharmas [comes

forth], O Kasyapa, the Nirvana)

8. Chapter V, p. 136, lines 9-10:
tatra yatha ta rsayah pancabhijia visuddhacaksusa evam bodhisattva
bodhicittany utpadyanutpattikim dharmaksantim pratilabhyanuttaram

samyaksambodhim abhisambudhyante
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(As the rzshus there [= in the parable] possess the five supernatural
powers and a clear vision, so the Bodhisattvas, producing the Mind of
Enlightenment and acquiring the ksant/ (patience, acquiescence) in
regard to [the theory of] the dharmas having no origination, obtain the

Perfect Supreme Enlightenment)

9. Chapter V, p. 136, line 13 — p. 137, line 2:
yatha catasra osadhayas tatha sunyatanimittapranihitanirvanadvaram
ca drastavyam / ... evam Sunyatanimittapranihitani vimoksamukhani

bhavayitva sattva avidyam nirodhayanti

(The four herbs are to be considered [to represent] Voidness, [the
state] devoid of causcs, [the state] devoid of purpose, the door of
Nirvana ... thus producing in themselves Voidness, [the state] devoid
of causes, [and the state] devoid of purpose -the doors of Liberation,

beings suppress ignorance)

10. Chapter V, p. 137, lines 10-13:
so ’vabudhya traidhatukam dasasu diksu Sanyam nirmitopamam
mdyopamain svapnamaricipratisrutkopamam lokam pasyati / sa
sarvadharman anutpannan aniruddhan abaddhan amuktan na tamo
‘ndhakaran na prakasan pasyati / ya evam gambhiran dharman pasyati
sa pasyaty apasyanaya sarvatraidhatukam paripdrmam

anyonyasattvasayadhimuktam

(He, having obtained the knowledge, perceives that the Triple World
in all directions is void, similar to a magic creation, similar to an
illusion, similar to a dream, a mirage, an echo. He perceives that all
the dharmas are not produced, do not cease, are not bound, are not

released, that they are not darkness and gloom nor light. Whoever
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perceives that the dharmas are profound in such a way, perceives, by
not secing, the whole Triple World with the various dispositions and

propensities of beings)

11. Chapter V, p. 138, verse 51:
yas tu sanyan vijanati dharman atmavivarjitan /

sambuddhanam bhagavatam bodhim janati tattvatah //

(But he who perceives that the dharmas are void, devoid of
substantiality, knows the Enlightenment of the perfectly enlightened

Bhagavants according to truth)

12. Chapter V, p. 138, verse 52 c-d:

Sunyajianavihinatvac chravakal samprabhasyate //

(Because of being deprived of the knowledge of the Void, he is called

“Sravaka’”)

13. Chapter V, p. 139, verse 53 a-b:

sarvadhanmavabodhat tu samyaksambuddha ucyate /

(Because of [possessing] the [true] knowledge [of the true nature]

of the dharmas, he is called “a perfectly enlightened”)

14. Chapter V, p. 140, verse 64 c-d:

sarvadharmavabodhat nirvanam prapyate ‘mirtam //

(By means of the [true] knowledge [of the true nature] of all the

dharmas immortal Nirvana is obtained)
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15. Chapter V, p. 142, verses 75-76-77:

16. Chapter

updya csa buddhanam vadanti yad rmaimn nayam /

sarvajiatvam rte nasti nirvanam tat samarabha//75//

tryadhvajianam anantamn ca sat ca paramitah subhah /

Sunyatam animittam ca prapidhanavivaryitam //76//

bodhicrttam ca ye canye dharna nirvanagaminal /

sasravd ndsravah santal sarve gaganasamnibhal 1/77//

(This is the method of the Buddhas that they declare this principle:

Without omniscience there is not Nirvana — try to get it (75),

and the limitless knowledge of the three times and the six pure

Perfections and the Voidness devoid of causes, devoid of desire

(76),

and the Mind of Enlightenment and the other dharmas leading to
Nirvana with impurities, without impurities, calm, all similar to the

sky (77)).

V, pp. 142-143, verses 79-80-81-82-83:
yas ca dharman vijanati mayasvapnasvabhavakan /

kadaliskandhanifhsaran pratisrutkasamanakan //79//

tatsvabhavam ca janati trardhatukam asesatah /

abaddham avimuktani ca sa viyanati nirvrtim //80//
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sarvadharman saman Sunyan nirnanakaranatmakan /

na cartan [var.] preksate napi kimcid dharmam vipasyati //81//

sa pasyati mahaprajno dharmakayam asesatah /

nasti yanatrayam kimcid ckayanam ihasti tu //82//

sarvadharmah samah sarve samah samasamah sada /

evam jaatva vijanati nirvanam amrtam sivam //83//

(He who knows that the dharmas have the nature of illusion and
dreams, that they are without substance like the trunk of the kadafi,

similar to an echo (79),

and knows that the Triple World has throughout that [same] nature

and that it is neither bound nor released, he knows extinction (80).

All the dharmas that arc alike, void, whose essence is dcvoid of
difference — he does not sec them; he does not perceive even a

dharma (81).

He, a man of great wisdom, sees the mass of the dharmas cntirely.
There is not any Triple Vchicle; but there is only one Vehicl: in this

world (82).

All dharmas are alike, all are alike, always exactly alike — knowing

that they are thus, he knows the immortal, auspicious Nirvana (83)).



SUNYATA IN THE LOTUS SUTRA 71
17. Chapter VII, p. 186, lines 8-10:
yasmin bhiksavah samaye (athigatah parinirvanakalamsamayam
datmanall samanupasyati parisuddham ca parsadam pasyaty
adhimuktisaram Stunyadharmagatimgatam dhyanavatim

mahadhyanavatim

(When, O monks, the Tathagata perceives [that] the moment, the
occasion of His Parinirvana [has arrived], and sees [that] the
Assembly is completely pure, full of faith, expert in [the knowledge
of] dharmas being void, devoted to meditation, devoted to great

meditation [He enters Nirvanal)

18. Chapter VIII, p. 200, lines 9-10:
tadyathapi nama mamaitarhi sarvatra cagryo dharmakathikanam

abhut sarvatra ca sunyatagatimgato bhut

(As it 1s now with me, so he always was the best of the preachers of

the Doctrine, he always was expert in [the knowledge of] Voidness)

19. Chapter X, p. 234, line 10:
sarvadharmasuanyatapravesal khalu punar bhaisajyaraja

tathagatasya dharmasanam

(Entering [ascertaining] the Voidness of all dharmas s,
Bhaisajyaraja, the seat for [preaching] the Dharma proper of the

Tathagata)

20. Chapter X, p. 236, verse 24 ¢ — d:

Sunyata casanam mahyam atra sthitva hi desayet//
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(Voidness is my scat and standing in it he should preach)

21. Chapter XI, p. 262, line 2:
sarve ca fte sarvadharman Sunydn it sapyanant/  sma

mahayanagunams ca

(They all knew that all the dharmas are void and even the virtues of

Mahayana)

22. Chapter XI, p. 266, line 1:

trayanam pranisahasranam anutpattikadharmaksantipratilabho "bhat

(three thousand beings acquired the ksants [patience, acquiescence]

in regard to [the theory that] the d/harmas have no origination)

23. Chapter XIII, p. 275, lines 9-11:
yathabhitam ca dharmapam svalaksanam vyavalokayati / ya khalv
esu dharmesv avicarapdvikalpana ayam ucyate manjusiir

bodhisattvasya mahasattvasyacarah

([when] he sees the nature of the dharmas according to truth. The
absence of doubt and of false discrimination in relation to the
dharmas, O Maijusri, is called the good behaviour of the

bodhisattva mahasattva)

24. Chapter XIII, p. 277, line 11 — p. 278 line 5:
punar aparam manjusrir bodhisattvo mahasattvo sarvadhaman
sunyan vyavalokayati yathavatpratisthitan dharman
aviparitasthdyino yathabhiatasthitan acalan akampyan avivartyan

aparivartan ~ samadaya  yathabhitasthitan akasasvabhavan
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niruktivyavaharavivaritin - ajatan  abhatan  na  samskrtan
nasamskrtan na sato nasato ‘nabhilapapravyahrtan asamgasthan

asthitan samynaviparyasapradurbhitan

(Morcover, O Maiijusri, thc Bodhisattva Mahasattva looks upon all
the dharmas as void, assuming the dharmas as they are, being
unalterable, being as they are, immovable, not to be shaken, not
liable to turn back, not changing — being as they are, having the
nature of space, devoid of explanation and of designation, unborn,
not becoming, not conditioned, not not-conditioned, not being, not
not-being, inexpressible by words, without contact with anything,

not cxisting, coming forth from false notions and error)

25. Chapter XIII, p. 281, verse 17 (c-d):

sarvadhanma ajatatva gavesanto na pasyati//

(Owing to their being unborn, even looking [for them], he does not

perceive any dharma)

26. Chapter XIII, p. 281, verse 19:
asantaka dharma ime prakasita apradurbhitas ca ajatakas cal

sunya niriha sthita nityakalam ayam gocaro ucyati panditanam //

(Dharmas have been taught to be non existing, not manifested, not
born, void, without activity, eternally standing - this is called the

field of sages)

27. Chapter XIII, p. 281, verse 21:
ckagracitto hi samahitalh sada sumerukiito yatha susthitas ca/

cvam sthitas capi hi tan niriksed akasabhitan ima sarvadharman //
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(With mind fixed in one entity, permanently concentrated, firm like

the peak of Sumeru, and, standing thus, let him look upon all

dharmas as being like the space)

28. Chapter XIII, p. 282, verse 22:
sada pi akasasama na saraka anifijita manyanavarjitas ca/

sthita hi dharma imi nityakalam ayu gocaro ucyati panditanam //

(Always similar to space, inconsistent, without movement, beyond
vain imagining, for the dharmas are eternally standing - this is

called the field of sages)

29. Chapter XV, p. 318, lines 8-10:
drstam hi tathagatena traidhatukam yathabhitam na jayate na
mriyate na cyavate napapadyate na samsarati na parinirvati na
bhitam nabhitam na sattam nasattam na tatha nanyatha na vitatha
navitatha nanyatha na tatha / trardhatukam tathagatena drstain yatha

balaprthagjana na pasyanti

(The Triple World has been seen by the Tathagata as it really is: it
is not born, it does not die, it does not fall down, it does not run
away, it does not transmigrate, it does not become extinct, it is not
real nor non-real, it is not existing nor non-existing, it is not such
nor otherwise, it is not false nor non-false, it is not otherwise nor
such. The ignorant do not see the Triple World as it has becn seen

by the Tathagata)
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30. Chapter XVI, p. 327, line 4:

bodhisattvakotinayutasatasahasranam anutpattikadharmaksantir

utpannd

(in hundreds of thousands of millions of millions of Bodhisattvas
the ksanti [patience, acquiescence] in regard to [the theory of] the

dharmas not being produced was born)

31. Chapter XVII, p. 351, verse 5 (c):

sarve bhavah phenamaricikalpa

(all beings are like foam and mirage)

32. Chapter XXI, p. 403, lines 7-8:
astasastinam pranisahasranam anuipattikadharmaksantipratilablio

‘bhat

(sixty thousand beings acquired the ksant/ [patience, acquiescence]

in regard to [the theory of] the dharmas not being produced)

33. Chapter XXII, p.419, lines 6-7:

anutpattikadharmaksantiim ca pratilapsyate

(and he will obtain the ksanti [patience, acquiescence] in regard to

[the theory of] the dharmas not being produced)

34. Chapter XXIII, p.437, line 1:
dvacatvarimsatam bodhisattvasahasranam anutpattikadharmaksanti-

pratilambho "bhit
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(forty two thousand bodhisattvas acquired the ksan#i [patience,
acquiescence] in regard to [the theory of] the dharmas not being

produced)

Something that calls the attention is the fact that the references to the
dharmas and Siinyata theory in passages 1-28 from Chapters I-XIII of the Sitra
are more numerous and richer in contents than those in passages 29-34 from
Chapters XIV-XXIII of the Sitra, which limit themselves to point out the
acquisition of anutpattikadharmaksanti. As it is known, the first thirtcen
chapters, which correspond to Chapters [-XIV of Kumarajiva's Chincse
translation, refer to Sakyamuni as the historical Buddha, while Chapters XIV-
XXVII, corresponding to Kumarajiva’s XV-XXVIII, refer to the eternal
Buddha.

Tenets of the Sinyata theory
n the above passages

First of all let us see which are the characteristics attributed to the

dharmas and to Sinyatd in the quoted texts.
a. Dhanmas (numbers refer to the quoted passages):

nityanirvrta, adiprasanta: 1,

sunya: 2, 11,16 (81), 17, 19, 24, 26;

anutpattika: 8, 22, 30, 32, 33, 34,

anutpanna, aniruddha, abaddha, amukita, na tamo ndhakara, na prakasa,
gambhira: 10;

atmavivarjita: 11,

nirvanagamin, sasrava nasrava, santa, gaganasamnibha: 15 (77);

mayasvapnasvabhavaka, kadaliskandhanihsara, pratisrutkasamanaka: 16

(79);
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tatsvabhavam...traidhatukamn: 16 (80);

samata, nimanakarandtmaka. 7, 16 (81, 83);

na caitan [= dharman] preksate napi kimcrd dharmam vipasyatr: 16 (81);

yathavatpratisthita, aviparitasthiyin, yathabhitasthita, acala, akampya,
avivartya, aparivarta, akasasvabhava, niruktivyavaharavivarjita, ajata, abhita, na
samskrta, nasamskrta, na sat nasat, anabhilapapravyahrta, asamgastha, asthita,
sanynaviparyasapradurbhita: 24,

sarvadharma ajatatva...na pasyati. 25,

asantaka, apradurbhita, ajataka, niriha, sthita nityakalanr. 26;

akasabhita: 27,

gkasasama, na saraka, aninjita, manyanavarjita, sthita nityakalam: 28,

na jayate na mriyate na cyavate napapadyate na samsarati na parinirvati
na bhitam nabhidtam na sattamn nasattam na tatha nanyatha na vitatha navitatha
nanyatha na tatha: 29;

sarve bhavah phenamaricikalpa: 31.
b. Sunyati

sunyatanimittapranihitam sarvam : 3,
Sunyatam animittam ca pranidhanavivaryitam : 15 (76);

sarvadharmasanyata ‘. 19.

The preceding analysis shows that the characteristics attributed to the
dharmas and Sinyata in the Lotus Stitra are the same as those attributed to them
in the Prajidparamita Sutras and in the treatises of Nagarjuna and Nagarjuna's
disciples. It can be said that the Sutra adheres to the classical Mahayanist
conception of the dharmas and Sinyata.

Now let us examine which is the importance attributed to the Sinyata and

dharmas theory in the Lotus Siatra. We shall approach this question from two
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points of view: a. Number of references to that theory in relation to number of

references to other important notions that appear in the Sitra, and b. Context

where these references are made.
a. Number of references

The number of references to the dharmas and 51211)/3&7‘ theory is 34. The
number of references in the Lotus Sitra to other notions, that have in it an

important function, is as follows:

adhimuktr: 33, to which should be added the quotations of °bala (2),

®virahita (1), °sampanna (1), °sara (4), which increase its number to a total of 41;

updyakausalya. 74, to which should be added the quotations of %jiana (5),
’jianadarsana  (2), °jaanadarsanadesana (1), %Aananidarsana (1),
°jnanabhinirhara (1), °desanabhinirhiranimitta (1), °paramita (1), °visaya (1),
°sata (3), “satasahasra (1), °sahasrakoti (3), °susiksita (1), which increase its

number to a total of 95;
ekayana: 6;

nirvana: 55, to which should be added the quotations of °ka/a (1), °gamin
(1), °dvara (1), °dhatu (3), *nagara (1), *paryanta (1), °paryavasana (5), °prapta
(8), °bhami (5), *bhumusthita (1), °matra (2), °marga, (1), °Sabda (1), °sanyfin
(2), °samavasarana (1); parinirvana(23), *kalasamaya (5), °vaineya (1), °samyjiin

(1), which increase its number to a total of 119.
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buddhaksetra : 75, to which should be added the quotations of
kotinayutasatasahasra (7), ° gunavyiiha (3), °parisuddhi (1), °vyiiha (1), °sahasra

(3), “upapatti (1), which increase its number to a total of 91,

bodhi : 186, to which should be added °karana (2), °carya (1), °citta (5),
cittavinivartin (1), °paksika (1), °prasthita (1), “manda (31), *mandavaragragata
(10), °mandasamprasthita (1), °margopadesa (1), °vrksa (14), °vrksamiila (10),
°hetu (1), °ariga (2), which increase its number to a total of 267, without taking
into account bodhisattva (a great number of references) and its compounds,

which would increase its number to a remarkable amount.

samyaksambodhi: 127.

The number of references to the dharmas and Sinyati theory is inferior to
that of the other notions, with the exception of ekayana. It is possible to explain
this fact taking into account that the principal themes of the Lotus Siutra are
those indicated at the beginning of this article. Thus, it is normal that the notions
that are in a direct relation to those themes have more presence in the Surra.
Nevertheless, the study of the question from the second point of view will reveal
us that, notwithstanding the relatively low number of references to the dharmas

and Sinyata theory, to this theory is attributed in the Siza a foremost

importance.
b. Context where references are made

Passage 5 (V, p. 124, line 10— p. 125, line 1):

The Dharma leads to Voidness.
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Passage 6 (V, p. 131, verse 41):

Possession of the supernatural powers (rddhi), meditation of the four
meditations and feeling delight on hearing about Sinyati are the requisites for

being called “Great Tree” as a mark of distinction.

Passage 7 (V, p. 133, line 1):

By the knowledge of the sameness of the dharmas Nirvana is obtained.

Passage 8 (V, p. 136, lines 9 - 10):

Bodhisattvas, who produce in themselves the Enlightenment-Mind
(bodhicitta) and obtain the ksant/ in regard the theory of the dharmas being
unborn, are compared to the seers (r57) who possess the five supernatural
knowledges (paricabhyiia) and a pure vision, and they obtain the supreme

perfect enlightenment.

Passage 9 (V, p. 136, line 13 —p. 137, line 2):
Sunyata, the state devoid of causes, the state devoid of purpose and the
door of Nirvana are compared to the four beneficial herbs that restored the

vision to the blind man.

Sinyata, the state devoid of causes and the state devoid of purpose are
considered the doors of liberation, and beings, meditating on them suppress

ignorance.

Passage 10 (V, p. 137, lines 10 - 13):
He who possesses the knowledge of Sinyati and of the true nature of the

dharnmas, perceives (= knows the essence of) the whole reality with its diverse

beings.
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Passage 11 (V, p. 138, verse 51):
He who knows that the dharmas are void and without substantiality, truly

reaches the enlightenment of the Buddhas.

Passage 12 (V, p. 138, verse 52 ¢ - d):
Sravakas are so called because they do not possess the knowledge of

Stn yalta.

Passage 13 (V, p. 139, verse 53 a-b):
On the contrary, he who knows the true nature of the dharmas is called “a

perfectly enlightened”.

Passage 14 (V, p. 140, verse 64 ¢ —d):
Nirvana is obtained through the knowledge of the true nature of the

dharmas.

Passage 15 (V, p. 142, verses 75 —77):

Voidness among other dharmas leads to Nirvana.

Passage 16 (V, pp. 142-143, verses 79 - 83):
He who knows the illusory nature of the dhamnas and that the three worlds

have that nature, knows extinction = Nirvana.
Knowing that all the dhamnas are always equal (sana) among themselves,

one knows Nirvana without death and auspicious.

Passage 17 (VII, p. 180, lines § - 10):
Buddha Sakyamuni will enter Nirvana only when his disciples have become
pure, full of faith, fully conscious of dharmnas being void, and devoted to

meditation.



82 HEALHE (5526%)
- Passage 18 (VII, p. 200, lines 9 - 10):

The Buddha praises Pama because he was the best of preachers and

possessed the understanding of Stnyata.

Passage 19 (X, p. 234, line 10):
Knowing that dharmas are void is the seat where the Tathagata preaches

the Dharma.

Passage 20 (X, p. 230, verse 24 ¢ - d):
Szinynt:i is the seat of Buddha, and sitting in it the bodhisattva should

preach the Dharma.

Passage 22 (X1, p. 266, line 1):
The anutpattikadharmaksantipratilabha by many persons was the great
auspicious effect of the conversion of the daughter of the Naga king into a

Buddha.

Passage 23 (XIII, p. 275, lines 9 - 11):
The good behaviour of a bodhisattva is to know the true nature of the

dharmas.

Passage 24 (XIII, p. 277, line 11 - p. 278, line 5):
The second “field of action” (gocara) of the bodhisattva is to know that

the dharmnas are void and possess the corresponding characteristics.

Passage 26 (XIII, p. 281, verse 19):
" The field (gocara) of the pandits are the dharmas taught as not being

(asantaka), etc.
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Passage 27 (X111, p. 281, verse 21):
What the bodhisattva perceives, when concentrated in meditation, is that

the dharmas are like the space, i.e. void.

Passage 28 (XIII, p. 282, verse 22):
This passage repeats what passage 26 expresses: the field (gocara) of the

pandits is the knowledge of the dharmas being similar to space, etc.

Passage 29 (XV, p. 318, lines 8-10).
What distinguishes the Tathagata is that He knows the true nature of the

world, while the ignorant do not.

Passage 30 (XVI, p. 327, line 4):

The first effect of the teaching of the Chapter on the “Extension of the life
of the Tathagata”, to which a great importance is attributed, is that a very great
number of bodhisattvas acquired the ksanti in regard to the theory of the

dharmas being un-born.

Passage 32 (XXI, p. 403, lines 7 - 8):
The effect of the teaching of the Chapter on the Dharanis is that a great

number of beings acquired the anutpattikaksanti.

Passage 33 (XXII, p. 419, lines 6 - 7):

The woman who keeps in her memory the Chapter on a previous
existence of Tathagata Bhaisajyardja and makes it known, will be reborn as a
bodhisattva, who immediately to her birth will get the supernatural knowledges

(abhijna) and the ksanti in regard to the theory of the dharmas being unborn.



84 HEEXALIE (3526%)
Passage 34 (XX11I, p. 437, line 1):

The effect of the teaching of the Chapter on Gadgadasvara was that a

great number of beings acquired the anutpattikadharma-ksanti.

Conclusion

The remarks that precede allow us to conclude that the Stnyatd and
dharmas theory as established by the Prajaaparamita Sitras and in the
Maidhyamika treatises is present in the Lofus Sdtra and that, although the
number of references to it is inferior to the number of references to many other
main doctrines in the Sitra, anyhow the important contexts in which it appears

leave no doubt that it has in the Lotus Siitra also a foremost position.



