
35

Summary

AJapanese　Translation　of　the　1）α〃りりα’i　chos

Pu刀dαγi　kα’i’grel　Pα：Chapter　X

Kaie　MocHlzuKI

　　In　the　Tangyur　of　Tibetan　canon　there　is　a　commentary　on　the　Loれζ∫Si｛trα，　the　Da〃z

♪di（・kθs　pie．ida　ri　ka’i　’gre！　Pa．　This　commentary　is　said　to　be　translated　from　Chinese　in

its　beginning　and　the　author　is　said　to　be　Sa’i　rtsa　lag　in　its　colophon．　Its　original　text　is　the

Fa－hita－；zStia〃一τ∫ω1（法華玄賛）of　Tz’u－en（基，632－682）who　is　the　founder　of　the　Chinese

Yogacara　CFa一ノlsia）？g）school．　He　writes　it　on　the　basis　of　the　Consciousness－Only　doctrine

and　criticizes　Tien－t’ai’s　interpretation　of　the　Letz｛s　Sz‘tra．

　　This　Tibetan　translation　is　not　colnplete　and　ends　with　the　eleventh　chapter．　Though

the　Chinese　version　of　the　Lθtz｛s　Sittrct　on　which　Tz’u－en　depends　in　his　cornmentary　has

twenty－eight　chapters．　the　Tibetan　translation　of　the　same　scripture　has　twenty．seven

chapters．　The　Tibetan　translator　carl　not　understand　the　existence　of　the　twelfth　chapter

on　Devadatta　and　rnay　stop　translating　the　text　at　this　chapter．

　　In　the　tenth　chapter　the　translator　also　skips　the　citations　from　the　commentary　on　the

Perfect’iθn　af　W’isdom　Sutra（大’智度論）of　Nagarjuna　and　his　commentary　on　th．e　Ten

Stages．Szttra（十住毘婆沙論）because　both　commentaries　have　not　been　transmitted　to

Tibet．　He　may　not　only　acknowledge　them　but　also　doubt　their　authenticities．　Though　the

Tibetan　tyanslation　is　a　shortened　version　of　the　Chinese　text，　there　is　surelv　a　reason　whv

he　does　not　translate　some　passages　into　Tibetan．

　　He　had　surely　no　suf丘cient　knowledge　of　Chinese　Buddhism．　but　he　must　have　tried

to　understand　it．　And　this　may　be　also　a　reason　why　this　text　is　translated　froln　Chinese

into　Tibetan．　Tibetan　Buddhists　know　the　discussion　on　one　vehicle　or　three　between　the

Madhyalnaka　and　the　Yogacara　therefore　they　seem　to　have　been　interested　in　the　same

discussion　in　Chinese　Buddhism．　And　thev　seem　to　have　chosen　this　comlnentarv　which

had　been　well　read　in　Dunhuang，


